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Objectives:

At the end of this unit, you will...

Be aware of the following:

ldentify:

Realize:

Qur’ an, Hadith and Shariah sources of Mislim ethical
practice

| mportance of internal notivation (intention) wthin
| slam c ethics

Vari ety of Shariah conposition throughout the Mddle
East

‘Rem nders’ as spurs to Muslimethical behavior
Great themes of Muslimethics

Necessity of obedience within Islam

Creation as notive for environnental concern
‘“In Sha Allah’ applied to Islamc notivation

Perspectives on jihad, violence and religion, and
violence within the Qur’an.

Hadi t h, Shari ah

‘ Nom nal’

Uma and Dar al -1slam
Usury, Sura

Di vi ne Decree, ‘rem nders’
Par adi se

‘Lesser’ and ‘greater’ jihad
Martyrs

Religious terrorism
‘Verses of the Sword’
Comment ary

Musl i m et hi cal view enconpasses all of life
Val ue of practice over belief within Islam
Nom nal, ‘in nane only,’ religious practitioners
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Positive benefits of Islamapplied to society

Val ue of peace, nercy, conpassion, and famly wthin
Musl i m et hics

Pr ohi bi ted acti ons

| mportance of martyrdomin battle as Islamc
noti vational tool

W despread influence of violence within religion
Musl i m perspectives on ‘Verses of the sword’
For gi veness and | aws of war as part of Muslimethics
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Unit 10: Major Religious Texts--
Societal Implications

Anerican sol diers, sailors, airnmen and
mar i nes have ready access to know edge and
under st andi ng concerni ng Jew sh and >
Christian Scriptures (Torah and Bible). ﬁ%é@?;"\
Less well known are aspects of Islamc %
ethics. Thus, this overview of Miuslim
personal / soci etal thought and practi ce.

l. Introduction: Islamic Ethics/
Motivation.

| sl am sees no part of life--social, political or
econom c--as being outside of ethical consideration.

(See Seyyed Nasr, Qur Religions, p. 476)

1. Practice over belief. 1slamval ues practice over
belief. O the Five Pillars, four concern practice--
acts, deeds, endeavors--which adherents nust fulfill.
Living correctly takes precedence over creeds and
doctri nes.

| slam c ethical practice begins with revel ation--
the Qur’an. Secondly, the Hadith (hah-DEETH)--the
report of the Prophet’s utterances in his role as guide
for the umma--serves to guide the faithful. The
Sharia--Divine lawin its totality--then maps the road
men and wonen followin this life.

2. Internal motivation. Intention is critical to
practice. Wat is the underlying notive in reciting
daily prayers? To what aimis the hajj nade? For what
purpose is the fast of Ramadan kept? |In reciting the
Qur’ an, what does the reader intend to | earn, heed,
find?
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3. Nominal/devout dichotomy. Like clai mants of
nost religions, there are ‘nomnal’ and devout Musli ns.
The 8 SEP 96 New Yor k Ti nes Magazi ne descri bed | nes,
Nedimand Emr, three people in their early 20’s who
live in Sarajevo. Theirs would be a nomnal faith.

“All consider thensel ves noderately religious--
Ines is a Croat Catholic, Nedimand Emr are Mislins--
but it is areligiosity that doesn’t require nmuch heavy
[ifting: no proscriptions against snoking or drinking
or dating, no thought to praying five times a day or
going to church on Sunday or arguing the righteousness
of one’s faith over that of another...” (“Bosnia’s
Last Best Hope,” by Scott Anderson, page 49).

4. Reminders.

The enphasis on repeating
phrases of the Qur’an or names of
God serve as remnders to call the
faithful back to original
foundati onal belief. Humankind is
so hostile, inattentive, and
negligent that it needs rem nders
to practice the faith correctly.

For newly converted popul ations, rem nders are
doubly inportant. As author Jacques Jom er states,
“individuals remain superficially Islamcized for
several generations or even longer. Since I|Islam asks
only for a sinple profession of faith fromthe new
convert, he [she] and even his descendants often
continue to think and act in ways which are very
dubi ous.”

The faithful foll ow both personal and collective
requi renents. Puberty usually becones the binding age
for observance. Suras 16:151-153; 17; and 25:63-76
gi ve broad summations of Islam c noral val ues.
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ll. Great themes of Islamic ethics.

The follow ng great topics address Islamc ethics
and internal notivation.

1. Umma (0oom nuh, peopl ehood) and Dar al-Islam ( baHRr-
ul-is-1am abode of Islam.

I ndi vi dual s belong in
community. The positive
benefits of those who enbrace
| sl am -social justice,
solidarity and purpose,
political stability--are
enjoyed by all in areas guided
by Islamc | aw.

2. Peace. “O mankind!...we made you into nations and
tribes that you may know and cooperate with one
another” (Sura 49:13). Sone see within Islamc thought
grounds for pacifist belief. Wites denn Paige of the
Center for G obal Nonviol ence, “Fromthe beginning the
Prophet Muhanmad exhi bited nmaxi mumtol erance, fellow

feeling and brotherhood, peace towards all, conpassion
and | ove, righteousness and freedom of conscience,
courtesy towards all; and duty towards parents, kith

and kin, and especially towards the downtrodden and
exploited.” (1slamand Nonviol ence, page 41).

3. Obedience to Divine Law. Mslins take the Sharia
seriously. Their concern for its application to all of
life--there being no sacred/secular distinction--is
uppernost. Severe punishnments--flogging, cutting off
hands, death penalties and executions--though applied
inconsistently across the world, bear witness to the
hi gh regard Islam c | aw pl aces upon obedi ence.

4. Prohibitions. bDr. Kami| Said, professor of Islanmic
studi es at the Naval Postgraduate School, identifies
the followng list of prohibited actions which regul ate
duties and obligations anong Misli ns.
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Prohibited actions include:

To believe in any one as partner of God.

To disbelieve in God or His prophets or H's
Books or deny any fundanental principles of
| sl am

To lie.

To rob or steal.

To commt adultery or sodony.

To cheat or deceive anyone.

To bear fal se w tness.

To bring fal se charges agai nst anyone.

To backbite.

To abuse anybody or injure anyone’ s feelings.

Usury (Il endi ng noney at excessively high
interest).

To kill a human being other than in self-
defense or in defense of your country agai nst
aggr essi on.

To run away frombattle while you are defendi ng
sacred principl es.

To be a traitor to your nation.
To be honobsexual

To use an orphan’s fund or property in a way
that is not in the orphan’s interest.

To insult the parents.

To spread hatred anong peopl e by preaching

prej udi ce.

To spy on others, except to protect your nation
or yourself.

To conceal the truth when called for testinony
in litigation.

To be a briber or accept bribery.

To convey to a person a bad word of another
person about him/[her].

To envy people, wshing themill.
To hinder a good cause deliberately.
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To be a hypocrite.

To be extravagant.

To be prof ane.

To be arrogant, | ooking down upon ot hers.
To be an oppressor or to aid an oppressor.
To be a deceiver

To ganbl e.

To take intoxicants.

To violate a deceased’s will deliberately.
To practice magic.

To neglect any of the Islamc devotional duties
such as prayer, fasting, paying alns and
pi |l gri mage.

5. Mercy and Compassion.

“I'n the nane of God the conpassionate, the
merciful” are words which begin every Sura of the

Qur’ an.

The merciful God (Sura 55) enjoins Hs foll owers
to be nmerciful and conpassionate. “We...put conpassion
in the hearts of his followers” (Sura 57:26-27). 1In an
imtation of the ‘golden rule,’” the Hadith enjoins:

“A Muslimshould treat others as he
would wi sh themto treat him..Like
for others what he would |i ke for

hi nsel f.”

6. Creation. A constant theme in the Qur'an is
creation--God s power in formng nmen, wonen and the
created order, and humankind’ s role in caring for that
creation. This thenme supports concern for

envi ronnmental concerns and the conditions of al

i ndi vi dual s.
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7. Family. wites Seyyed Nasr, the nost...

“Inmportant concrete reality in
the life of a Muslimafter God, the
Prophet, and spiritual/religious
figures...is the famly; in the
famly the nost inportant figures
who preserve organic bonds are
wonen. ”

Mar garet Nydel | observes that |oyalties and
obligations to the fam |y take precedence over
requi renents of job or friend.

The extended fam | y--cousins, aunts, uncles--is
the Mddl e East focus. Ceneral Khaled bin Sultan
describes a gathering of his famly. “Lunch was a very
i nportant occasion. It was served every day at the
house of ny grandnot her, Hussa bint Ahmad al - Sudairi,
wi dow of King Abd al-Asis, a remarkable old | ady
uni versally known as Umm Fahd, ‘ Mdther of Fahd,’ after
her el dest son, King Fahd. All of us would go there to
eat--the King, ny father, ny other uncles and aunts,
and all their sons and daughters, invariable a very
| arge gathering.” (Desert Warrior, page 55).

lll. Motivation.

Inspiration to follow an ethical Mislimpath
derives fromthe foll ow ng

1. God’s Will. since the divine
decree (all is decided by God and in
sone sense cones from him governs
this world, God instills right
ethical desire within his followers
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Rem nders of Hi's presence (Qur’an quotes in
architecture and on househol d objects, calls to prayer,
beauti ful nmobsques and mnarets) are still necessary.

2. Assurance of paradise. To attain ‘heaven,’ a
Muslim s good works nust outwei gh his/her bad actions.
Many Muslimtraditions believe at death the soul wll
undergo an interrogation by two angels...who wll

exam ne a person’s faith and wei gh out the good and the
bad.

3. Respect within society. Fear of
puni shnment and esteem w thin society
(achi eved by ethical integrity),
undoubt edly serve as internal/externa
stimuli to right action.

4. Genuine obedience. Many Mislins possess an
earnest desire, with right intention, to foll ow God by
living according to H s decrees.

5. Achieve higher heavenly rank. 1n contrasting the
way of a shirker with that of an enthusiast, the Qur’ an
states, “those who fight for the cause of God with
their goods and their persons...[achieve] a higher rank
that those who stay at honme. God has promsed all a
good reward; but far richer is the reconpense of those
who fight for Hm” (Sura 4:95-96).

6. Desire for ‘instant paradise.’ Mrtyrdomin battle
(lesser jihad) can result in attainnment of paradise.

As referenced in Mrcea Eliade’s The Encycl opedi a of
Religion, “If the eneny attacks Muslimterritory, jihad
becane an individual duty for all able-bodied

i nhabi tants of the region under attack. Those killed
injihad are called martyrs...Their sins are forgiven
and they go straight to paradise.” (Vol. 8, page 89).

Sura 3:157 records, “If you should die or be slain in
the cause of God, Hi's forgiveness and H's nmercy would
surely be better that all the riches they amass. |If
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you should die or be slain, before Hmyou shall all be
gat hered.”

V. Jihad

CGeorge Gawych, instructor in the art of war in
the Mddle East at the US Arnmy Comrand and GCener al
Staff Coll ege, Fort Leavenworth, Kansas, describes
jihad in an article entitled “Jihad in the 20th
Century” (Mlitary Review, SEP 95, pages 33-39).
“Jihad (ji-HAD) cones fromthe verb jahada: to strive,
struggle or fight. Mislimjurists have identified two
types of Jihad in the religious sense.

1. ‘Greater’ Jihad.

The G eater Jihad (al-jihad al-
akbar) refers to the personal struggle
of the heart, where the believer
strives to overcone persona
tenptations and the carnal self. This
i nner struggle is Jihad s highest form

During this Jihad, Muslins strive to internalize
the Islam c nmessage through prayer, fasting and
al nmsgi vi ng.

2. ‘Lesser’ Jihad.

The Lesser Jihad (al-jihad al-asghar) is the
outward struggle of Mislins agai nst those attacking the
faith and requires using the tongue, hands or sword.
Only in the last instance, however, do Mislins engage
in nortal conmbat by taking up arnms against Islams
enem es” (page 34).

224



Unit 10: Religious Texts--Societal Implications

V. Violence and Islam.

The question of Mislins who engage in viol ence
rai ses the larger issue of violence condoned in the
name of religion in general.

1. Violence and religion in general. Mark
Juergensneyer discusses this question in an article
entitled ‘violence and religion’ (HarperCollins
Dictionary of Religion, pages 1120 - 1123). Dr.
Juergensneyer’s di scussion nentions the follow ng.

a. Symbolism. Whether cross, saber or sword, the
synboli smof many religions evokes enotions--over tine-
-which may pronote violence and brutality. Wrfare,
sacrifice and martyrdom becone part of the accunul ated
myths and rituals of religion. Underlying religious
passi ons--stoked by political demagogues--can easily
erupt into a fever of violence.

b. Religious justification for
violence. ‘Crusading spirit,
zealotry and acts of assassins’
recall violent acts in Christian,
Jewi sh and Islamc history. For
Islam violence is only justified as
“puni shnment’ (see jihad above).

c. Politics of religious terrorism. Rigidly held
perspectives on divine revelation--seeing all other
religions as threats--can lead to legitimzation of
viol ence. Sonme doctrines readily divide the ‘ins from
the outs.’” Throughout history, sonme practitioners of
t heocracy (the rule of a state by God or priest
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claimng God’ s divine authority) condone nuch bl oodshed
when di sci plining wayward nenbers. They enforce their
| egal codes on pain of fierce punishnment or death

For many religionists, life
beconmes a cosm c struggle. Al
activity becones a ‘great encounter
bet ween cosm c forces--an ultimate good
and evil, a divine truth and
fal sehood.” Viol ence thus becones
justified in pursuit of these cosmic,
di vi nel y ordai ned ends.

2. Aspects of the Qur’an and violence.

a. The Qur’an and peace. Over 114 verses, spread
t hroughout 54 suras of the Qur’an, advocate living
peacefully with neighbors within the Dar al-1slam
The two ‘verses of the sword,’ which advocate warfare,
often receive the nost attention. For many outside the
bounds of Islam these verses seemto nullify thenes of
peace.

b. Commentary on the ‘verses of the sword.’
Abdul I ah Yusuf Ali’s commentary on these ‘verses of the
Sword’ is hel pful

(1) Sura 2:216-217 reads:

‘Fighting is obligatory for you, nuch as you
dislike it. But you may hate a thing although it is
good for you, and love a thing although it is bad for
you. God knows, but you know it not.

They ask you about the sacred nonth. Say: ‘To
fight in this nonth is a grave offense; but to debar
others fromthe path of God, to deny Hm and to expel
Hi s worshi ppers fromthe Holy Mosque, is far nore grave
in Hs sight. ldolatry is nore grievous than
bl oodshed.’
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The commentary reads, in part,

“...their enemes not only forced
themto engage in actual warfare, but
interfered with their conscience,
persecuted themand their famlies,
openly insulted and deni ed God, kept
out the Muslim Arabs fromthe Sacred
Mosque, and exiled them Such
vi ol ence and intol erance are
deservedly call ed worse than
sl aughter.”

(2) Sura 9:5 reads:

“When the sacred nonths are over slay the
i dol aters wherever you find them Arrest them besiege
them and lie in anbush everywhere for them |If they
repent and take to prayer and render the alns |evy,
allow themto go their way. God is forgiving and
merciful .”

Comment ary i ncl udes,

“When war becones inevitable, it nust be
prosecuted with vigor...But even then there is roomfor
repent ance and anendnent on the part of the guilty
party, and if that takes place, our duty is forgiveness
and the establishnent of peace.”

“Take a nystery drive.”
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Vocabulary List: Religious Texts--Societal
Implications

‘ Greater’ Jihad (ji-HAD): The Geater Jihad (al-jihad al-akbar)
refers to the personal struggle of the heart, where the
believer strives to overcone personal tenptations and the
carnal self. This inner struggle is Jihad s highest form
During this Jihad, Muslins strive to internalize the Islamc
nmessage t hrough prayer, fasting and al nsgi vi ng.

‘Lesser’ Jihad: The Lesser Jihad (al-jihad al-asghar) is the
outward struggle of Mislins against those attacking the
faith and requires using the tongue, hands or sword. Only
in the |ast instance, however, do Muslins engage in nortal
conbat by taking up arnms against Islanmis enem es” (page 34).

Commentary: Comments or explanations of scripture. Ususally
scholars of the texts provide detail ed anal ysis and
application in their explanations.

Dar al-Islam (DAHR ul -is-lam: Abode of Islam Social justice,
solidarity of purpose, political stability are enjoyed by
those living under the unbrella of Islamc |aw

Divine Decree: Al is decided by God and in some sense conmes from
H m

Hadith (hah-DEETH): The report of the Prophet’s utterances in
his role as guide. They serve to assist the faithful.

Martyrs: Those who die for their faith,

Nominal: In name only. Having the |abel of a religion but being
very lax in practice of that religion.

Paradise: Heaven.

Religious Terrorism: Vi ol ence done in the nane of strongly held
belief or violence which uses religion as a pretext for its
justification.
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Reminders: Qur’an quotes in architecture and on househol d
objects, calls to prayer, beautiful nosques and m narets,
designed to instill right practice wthin Mislins.

Sharia (sha-REE-ah): Divine lawin its totality...mps the road
men and wonen are to followin this life.

Sura (SOO-ruh): Chapter of the Qur’an.

Umma (OOMt nuh): Peopl ehood--the maj esty and nystique of being a
part of the Mislimcomunity.

Usury (YOO zhuh-ree): Lendi ng noney at excessively high
i nterest.

Verses of the Sword: Two verses of the Qur’an which describe the
obligatory nature of fighting (under certain conditions)
within |Islam

229



Unit 10: Religious Texts--Societal Implications

Review Quiz: Religious Texts--Societal
Implications

Part One--Multiple Choice: piace the
letter of the nobst correct response in the
bl ank provi ded.

1. O the five foundational pillars of Islam

concern practice--acts, deed, endeavors--adherents nust fulfill.

A two

B. one

C. four
2. Sources of Islamc ethical practice include the Qur’an,
Hadith and. ..

A. Shari a.

B. Caliphate.

C. Bedu Code.
3. Concerning notivation, __ is critical in Islamc

et hical practice.

A. outward activity al one
B. internal, heartfelt intention

4. VWhat is not a purpose of ‘reminders’ in Islamec

practice?

A. Call faithful back to original, foundational belief

B. Conbat hostile, negligent, inattentive attitudes of
humanki nd

Direct newly converted populations into the correct way

Ant agoni ze the faithful with constant repetition

OO0
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5. The bi ndi ng age at which Islamc adherents becone

responsi ble for ethical practice is...

A 21

B. Adul t hood
C. Infancy

D. Puberty

6. Sone see the sense of brotherhood, conpassion, |ove and

courtesy exhibited by Islamc teaching as grounds for...

A. extrem st fundanentalist action
B. terrorism
C. pacifism

7. divine lawis held in extrenely
hi gh regard by Musli ns.

A. Menori zation of
B. Refornmul ati on of
C. Ohedience to

8. What words begin every Sura of the Qur’an?
A. ‘Praise be to Allah’
B. ‘In the name of God the conpassionate, the nmerciful’
C. ‘There is no god but God and Muhammad is H s nessenger’

9. The nost inportant concrete reality in the life of a

Musl im after God, the prophet, and spiritual/religious figures
is...

A the state
B. the famly
C. lesser jihad

10. The fam|ly--cousins, aunts, uncles--is the

focus of Mddle East Muslimcul ture.
A. i medi ate

B. extended
C. father’s
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11. Qur’an quotes in architecture and on househol d objects,

and beautiful nbsques and m narets serve as..

A. objects of art and architecture solely.
B. advertisenents to claimlslamc converts.
C. reminders of God s presence.

12. Soldiers killed while engaged in ‘lesser’ jihad are

called and achi eve instant paradise.
A fanatics
B. zealots
C. martyrs

13. The word cones formthe Arabic term

describing to strive, struggle or fight.

A. ayatoll ah

B. jihad
C. Islam
14. An inner struggle to overcone personal tenptations and

the carnal self describes..

A. ‘greater’ jihad

B. ‘lesser’ jihad
C. angst
5. Over 114 verses spread throughout the Qur’an
advocate. ..
A. living peacefully with neighbors wthin the Dar al-1slam
B. warfare.
C. ‘lesser’ jihad.
16. ‘“Verses of the sword’ refers to..

A. sharia pronouncenents concerning |aws of war.
B. Qur’an statenents advocating warfare.
C. spiritual warfare.
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Part Two--True/False:

10.

11.

12.

13.

14.

15.

Islamic ethics has little to say concerni ng econom CcS.
| sl am val ues practice over belief.

Just as in other religions, there are nom nal --in nane
only--Mislins.

For sone, |Islamcan be a source of pacifist belief and
action.

Musl i m banks charge hi gh percentages of interest on
nmoney | ent.

The Hadith pronpotes ideas simlar to ‘do unto others as
you woul d have others do unto you.

The Muslim enphasis on creation supports an et hi cal
concern with environmental affairs.

Assurance of paradise inspires a Mislimto engage in
good works.

The Qur’ an assures martyrs who die in battle (‘I esser
jihad) that ‘instant paradise’ is their reward.

According to Ft. Leavenworth's George Gawych, using
the sword is but one aspect of ‘lesser’ jihad.

Islamis the only religion which has adherents who
resort to violence.

The cross, saber and sword are religious synbols which,
over time, may pronote viol ence.

Warfare, sacrifice and martyrdom are part of the
accunmul ated nyths and rituals of many religions.

Religious terrorists often enforce their | egal codes on
pain of fierce punishnent or death.

Wthin Islam limtations apply even to those who fight
for the cause of Truth.
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16. Wthin Islam forgiveness and establishnment of peace is
necessary if enemes repent and anend their ways.
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